Following an Imam Belonging to Another Madhhab 


According to the Hanaft madhhab, one may pray behind an imam belonging to 
another madhhab. However, if the salah of the imam is valid according to the 
imam’s madhhab but is not valid according to the madhhab of the muqtad?, and the 
muqtadi is aware of this, then his salah behind the imam will not be valid. This is 
because it is the muqtadi’s madhhab that is considered when assessing the validity 
of his salah behind the imam, and not the imam’s. 


This is the clearly articulated position of the Hanaff madhhab. Below are a few 
texts showing this: 








In al-Asl, Imam Muhammad writes: 
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I asked: “What is your opinion if there were those with wud’ and those with 
tayammum amongst the mugtadis [while the imam was with tayammum], and 
those with wudi’ were aware of water [being present] but the imam and those with 
tayammum were not aware until he made salam with them?” He said: “As for 
those with wud’, their salah is invalid, and as for the imam and those with 
tayammum who were not aware of the water, their salah is complete.” (al-Asl, 
1:100) 





This ruling is based on the principle that once an individual who performed 
tayammum due to the absence of water becomes aware that water is available, his 
tayammum is invalidated and he will have to perform wudi’. In the scenario 
described here, the muqtadi is aware of the presence of water while the imam is 
not. Hence, for the muqtadi, the salah of the imam (who performed tayammum due 
to the absence of water) would not be valid as his tayammum has now become 
void. Thus, his salah behind the imam is not valid. After mentioning this ruling 
from al-Asl, al-Sarakhsi explains the basis of the ruling as follows: “because [the 
muqtadi] believed the salah of his imam is invalid, since according to him, [the 
imam] performed salah with the purification of tayammum despite the presence of 
water, and when the muqtadi believes his 1mam’s salah is not valid, his own salah 
[behind him] is invalid.” (al-Mabsut, 1:120) 


This ruling from al-As/ represents the unanimous verdict of Imam Abi Hanifah, 
Imam Abu Yusuf and Imam Muhammad. 











In al-Jami‘ al-Saghir, Imam Muhammad writes: 
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A man leads a group in a dark night, and thus estimates the Qibla, praying towards 

the east, and those behind him estimate, some praying towards the west, some 

towards the Qiblah and some to the back of the Qiblah, while all of them are 


behind the imam, unaware of what the imam has done, it is valid for them. (al- 
Jami‘ al-Saghir) 





The reverse scenario of this is that the muqtadis are aware that the imam has 
prayed in a different direction, and in this case, their salah behind him is not valid. 
Al-Sarakhsi also uses this ruling to prove the same principle. Thus, he writes: 
“When the muqtadi believes his imam’s salah is not valid, his own salah [behind 
him] is invalid, just as when the Qiblah is not clear to them and the imam’s 
investigation leads him to one direction and the muqtadi’s to a different direction, 
his following him is not valid when he is aware that his imam prayed in a different 
direction to himself.” (al-Mabsut, 1:120) 








In al-Nawazil, Faqih Abu 1|-Layth reports: 
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It is reported from Abi Mutt‘ [al-Hakam ibn ‘Abdillah al-Balkhi] (115 — 199 
H)! that he said: “I would offer salah behind Hisham ibn ‘Urwah on Friday, and he 
held the view of ‘water from water’, that is, he did not believe ghusl is necessary 
from intercourse unless there is ejaculation, so I was afraid that my salah behind 
him would not be valid if he did this and did not perform ghusl, but I was not able 
to ask him about this, so I said to him: ‘Allah have mercy on you, do you regard 
ghusl on Friday to be necessary?’ He said: ‘Pay attention, indeed I have not left 
ghusl on Friday for this many years!’ The concern then went away from my heart.” 
(al-Nawazil, p. 120) 





* Abi Muti‘ al-Balkhi was amongst the senior students of Abt Hantfah. (Tarikh Baghdad, 9:121-3) 














Fagqih Abu I|-Layth also reports: 
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Nusayr [ibn Yahya] (d. 268) said: “I asked Shaddad [ibn Hakim] (ca. 125 — 210 
H) about a muqtadi who sees urine less that the amount of a dirham on the 
garment of the imam, and the muqtadi believes that salah is not permissible when 
urine 1s little or much, while the imam believes the salah is valid. He said: ‘The 
muqtadi must repeat the salah.’ I said to him: ‘If the muqtadi’s belief is that the 
salah is valid but the imam’s belief is it is invalid, and the imam is not aware of it 
while the muqtadi is?’ He said: ‘He does not repeat the salah. I only consider the 
belief of the muqtadi.’” Nusayr said: “We adopt this view.” (al-Nawazil, p. 209) 





[Note: According to the view here described, if according to the madhhab of the imam, his own salah 
would be invalid, but according to the madhhab of the muqtadi, it would be valid, the muqtadi’s salah 
behind him is valid, as it is the muqtadt’s view that is always considered and not the imam’s. 
However, the Faqth Abt Ja‘far al-Hinduwant held a stricter position, that in this case too, the 
muqtadt’s salah behind the imam will not be valid. In other words, according to Abii Ja‘far al- 
Hinduwant, it is necessary for the imam’s salah to be valid according to both the imaém’s madhhab 
and the mugqtadi’s madhhab in order for the mugqtadi’s salah behind him to be valid. Unfortunately, al- 
Hinduwant’s view has been misunderstood by some to mean he only considers the madhhab of the 
imam for the validity of the salah of the muqtadi. But as explained, this is not the case. This becomes 
clear when one refers to the original source for Hinduwani’s statement in al-Nihdayah of al-Sighnaqi, 
where he quotes Hinduwani’s view via Zahir al-Din al-Tumurtasht. Rahmatullah al-Sindi in his 
treatise on this subject also clarified this as being Hinduwani’s view, and it is not that he disregarded 
the madhhab of the muqtadi for assessing the validity of his salah behind the imam.] 








Fagih Abu I-Layth also reports: 
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Ibrahim ibn Yusuf (d. 241 H) narrated from Abii Yisuf (113 — 182 H) that he said: 
“If a blind man were to pray towards other than the Qiblah and a man came and put 


him straight and turned him towards the Qiblah, and then followed him, the [salah] 
is valid for the [blind] imam but not for the mugtadi.” (al-Nawazil, p. 211) 





* Shaddad ibn Hakim saw Abii Hanifah (Tarikh Baghdad, 15:473), and was a companion of Zufar ibn 
al-Hudhayl from whom he narrated hadith and figh. 








It is clear that the basis for this ruling is that according to the mugtadt, the imam 
prayed in the wrong direction at the start of his salah, so in his belief the imam’s 
salah is not valid. But because the imam did what was obligatory on him, his salah 
would be valid for himself. 


In brief, the position described above is the clear position of the Hanafi madhhab. 
There was no disagreement on this in the first several centuries of the madhhab, 
besides an opinion reported from Abt Bakr al-Jassas al-R4zi, whose transmitted 
view on this issue has therefore been considered a fringe and rejected (shadhdh) 
opinion. Hence, the later Hanafi faqth, Rahmatullah al-Sindi (930 — 993 H), author 
of the famous Lubdab al-Manasik on hajj, explains: “This is a view in which al-Razi 
was isolated, and he opposed the vast majority of the Mashayikh, based on what 
has preceded...Thus, the view of al-Razi will not be counted as a [valid] 


disagreement [in the madhhab] due to its opposition to the vast majority.” (Ghdayat 
al-Tahqiq) Rahmatullah al-Sindi further states: “The basic principle in this is that 


the correct position on which the mashayikh, both early and late, were upon...is 
that for the validity or invalidity of the salah, the belief of the mugqtadi is 
considered in respect to himself, not the belief of his imam...And if he were to 
know about him [1.e. the imam] something that according to him would make the 
salah invalid, but not according to the imam, it is not permissible to follow him, 
based on what we said that the belief of the muqtadi is what is considered...And if 
he prays with him, he must repeat... This is the basic principle from which a 
Hanafi has no recourse.” (Ghdyat al-Tahqiq) Thus, the authorities of tarjth and 
tashth in the Hanafi madhhab have only authenticated views that uphold this basic 
principle, and there is no authentication of a view violating this principle. 


Some later scholars belonging to the Hanafi madhhab have moved away from this 
accepted principle. These opinions are referred to as personal “tafarrudat” or 
“ikhtiyarat’”’ of these scholars, and are not from the madhhab. Thus, they are not 
permissible to follow. 


From the ‘ulama’ of Deoband, the vast majority of the celebrated early muftis 
belonging to the school have given fatwa on the correct Hanafi position as 
described above. (See: Fatawa Dar al-‘Uliim Deoband/ ‘Aziz al-Fatawa, Dar al- 
Isha‘at, 3:137; Ta ’lifat Rashidiyyah/Fatawa Rashidiyyah, \darah Islamiyyat, p. 
292; Imdadul Fatawa, Maktabah Darul ‘Ultim Karachi, 5:306; Kifayat al-Mufti, 
Dar al-Isha‘at, 3:92; Imdad al-Ahkam, Zakariyya Book Depot, 2:116, 151, 206; 
Fatawad Mahmiidiyyah, Jami‘ah Farigiyyah Karachi, 6:369, 375-6, 380-2; Ahsanul 
Fatawa, HM Saeed, 3:282; Fatawa Rahimiyyah, Dar al-Isha‘at, 4:172; Fatawa 
Khayr al-Madaris, Maktabah Imdadiyyah, 2:400). 


Zameelur Rahman 


